This article adopt the perspective of de Sciences of religion for to show the existence of the literary genre of lists in Antiquity and Palestine during the post-exile, which were used to systematize and legitimize ideologically certain groups or interests religious-cultural. In Antiquity, there are lists of gods, angels, and kings. In this context, we find in late Judaism, upon the return from exile, other propheticeschatological lists in which marginal individuals are transformed into political persons. This show a revolutionary change in relation to the Greco-Roman secular context, that is, the emergence in propheticapocalyptic texts of lists of marginal subjects that begin to occupy a literary-social space.
This reflection of J. Jeremias argues that the citation of lists in Antiquity is not an apologetic or merely rhetorical question but that it shows a structural issue, which addresses both the pure origin of a family as well as the synchronous issue of the civil rights that Lev. 19: 19 the ideological basis of this list, but this is valid for other lists. This structure is based ideologically on the divine order of people, animals and things 5 . Therefore, this argument leads us to study other lists, in an attempt to trace elements belonging to the social imaginary structure and represented sociopolitical organization, e.g. that found in the Mishnah in the Treaty of Sanhedrin 10:1-3, in which the fictional-organizing axis is no longer the theme of legitimate origin, at least not exclusively, but the communion of eschatological life in the world to come 6 ; it is about people and generations which have no part in the world to come. In these lists, individuals like Ahab, Manasseh, anonymous people will have no part in the future world. This communion of a world or destiny is a common feature of multiple lists of Antiquity.
The lists as a literary genre
To talk about a literary genre characterized as lists means to accept that such lists is not explained by a fortuitous enumeration that gives account of certain occasional elements. Nor are we referring to «formulas», but texts that: 1) show a recurrent isotopy; 2) belong to a worldview or social imaginary; and 3) seek to sanctify, legitimize or justify a practice of a particular group. Therefore, we shall say that the lists studied here establish certain social imaginary with specific pragmatic functions. That said, we will not consider magical or military lists 7 in our reflection. Certainly, the above mentioned pragmatic function could initially be characterized as a systematization of: names, places, characters, objects, groups, gifts, etc. This systematization constitutes a communion of a world or destiny of a particular group, organized by means of a fictional axis that we must address in our reflections.
Objective
Judith Perkins 8 studied the fiction of Greek novels as applied to Christian apocryphal acts. We aim to study the genre of propheticeschatological lists that begin to appear on the return from exile. We will do so from the perspective of Religious Studies, specifically the study of pagan texts or biblical citations of certain groups or historical figures during the period of late Judaism and the change of era, in an attempt to characterize elements of the structure and social context to which they belong.
Sections two and three are of preparatory nature to the sections that follow. In the second section, we show lists of gods, angels and kings, which share the purpose of inserting the group's history in the time of myth, by which the divine origin of the group or individual is legitimized. In the third section, we discuss certain political-social lists that show the socio-political place of slaves, peasants, the lame, or the blind in the ancient world. This group begins to appear as an emerging voice in Jewish literature upon the return from exile, which shows a revolutionary cultural change in relation to the Greco-Roman and Palestinian secular context. Possibly due to the emergence of prophetic-apocalyptic lists in eschatological texts where marginal individuals such as slaves or the poor of various trades begin to occupy a literary-social space; these are individuals who historically are anonymous, «rogues without any historical-political role». This feature is extended and amplified in later sections, where we describe lists in Qumran texts and New Testament texts. In light of this study, we will propose that these utopianeschatological lists represent the historical-eschatological emergence of the poor, lame, and blind in the history of mankind. Frank M. Croos has made a useful distinction between two types of lists: the first type are the theogonies, which speak of the birth and succession of the ancient gods, and the second type are the cosmologies, which deal with the young or active gods, that is, the great gods of worship 14 . The older generation of gods deals with substances, structures and components of the universe. The «ancient gods» are part of an animistic view of the cosmos, where gods and divine beings are the causes of cosmic and human disease 15 . The last list establishes a causal relationship between the gods and the sicknesses suffered by man; this reflects the synchrony of these lists: «Eris bore the painful fatigue, forgetfulness, hunger and pain that cause tears».
In Hesiod's Works and Days, we find «the myth of the races». According to Vernant, in this story «the succession of races in time reproduces a permanent hierarchical order of the universe» 16 . J. P. Vernant continues: «to the mythical thought, every genealogy is both explicit structure; and there is no other way to explain a structure presenting it in the form of genealogical narrative» 17 . As in these writings, the Iron Age is described in apocalyptic terms by «The father will not agree with his children, nor the children with their father, nor guest with his host, nor comrade with comrade; nor will brother be dear to brother as aforetime.
[185] Men will dishonor their parents as they grow quickly old, and will carp at them, chiding them with bitter words, hardhearted they, not knowing the fear of the gods. They will not repay their aged parents the cost of their nurture, for might shall be their right: and one man will sack another's city. [190] There will be no favor for the man who keeps his oath or for the just or for the good; but rather men will praise the evil-doer and his violent dealing. Strength will be right, and reverence will cease to be; and the wicked will hurt the worthy man, speaking false words against him, and will swear an oath upon them». Hesiod, Works and Days, 180-194, accesed June 12, 2016 The Egyptians are divided into seven classes: priests, warriors, cowherds, swineherds, merchants, interpreters, and pilots. There are this many classes, each named after its occupation. The warriors are divided into Kalasiries and Hermotubies, and they belong to the following districts 21 .
Herodotus emphasizes the difference between the first two groups, priests and warriors, and the rest of the list. Regarding the warriors, he twice repeats: «None of these has learned any common trade; they are free to follow the profession of arms alone [and] These too may practice no trade but war, which is their hereditary Now whether this, too, the Greeks have learned from the Egyptians, I cannot confidently judge. I know that in Thrace and Scythia and Persia and Lydia and nearly all foreign countries, those who learn trades are held in less esteem than the rest of the people, and those who have least to do with artisans' work, especially men who are free to practise the art of war, are highly honored 24 The terminology used is significant because the term gennaiíoj means «typical of a race, well-born, free, noble, of pure race» and cei,rwn means the lowest, the worst, most evil, the weakest, of lower class; the ceirwnaxia is the manual labor, occupation. If we believe in Herodotus's report, «nearly all foreign countries, those who learn trades are held in less esteem than the rest of the people, and those who have least to do with artisans' work» 25 . In these texts we can speak of an imaginary function of enumeration, since enumeration functions as a fictional axis, given by the antagonism between, on one hand, noble occupations and the devotion to weapons and, on the other hand, ignoble occupations trades or manual occupations 26 . We do not have data from all the places mentioned by Herodotus, For slaves also are not in one of the classes mentioned, nor are freedmen. For it is true that not all the persons indispensable for the existence of a state are to be deemed citizens, since even the sons of citizens are not citizens in the same sense as the adults: the latter are citizens in the full sense, the former only by presumption1-they are citizens, but incomplete ones. In ancient times in fact the artisan class in some states consisted of slaves or aliens, owing to which the great mass of artisans are so even now 30 .
Therefore, according to Aristotle, «and the best-ordered state will not make an artisan a citizen» 31 , and and in Politics, Aristotle gives the following list 32 , which describes the social structure of the Greek polis:
Yet among barbarians the female and the slave have the same rank; and the cause of this is that barbarians have no class of natural rulers, but with them the conjugal partnership is a partnership of female slave and male slave. Hence the saying of the poets -«This meet that Greeks should rulebarbarians-» implying that barbarian and slave are the same in nature. From these two partnerships then is first composed the household, and Hesiod was right when he wrote «First and foremost a house and a wife and an ox for the ploughing» for the ox serves instead of a servant for the poor.
This social structure reflects a Greek imaginary of society, which appears in Aristotle's lists. Man is a political animal: «therefore it is clear that the city-state is a natural growth, and that man is by nature a political animal, and a man that is by nature and not merely by fortune citiless is either low in the scale of humanity or above it like the clanless, lawless, hearthless» 33 . Plutarch tells us the same imaginary in Rome «determined to divide the entire body of the people […] He distributed them, accordingly, by arts and trades, into musicians, goldsmiths, carpenters, dyers, leatherworkers, curriers, braziers, and potters» 34 . We find the same imaginaries isotopies in the text of the Republic and the Politics. The first is the stratification of «barbarian, woman and slave» as belonging to a nature different from the Greek. Between the two groups, Aristotle states that the Greek is a «being destined to rule» by nature. The second imaginary isotopy refers to an accepted union between different social strata. «Really does not fit between them other union than slave with slave» 35 , an issue that we also find in Quid iv: 1:
The group of families of priests, Levites and Israelites can marry each other. The group of Israelites profaned, Levites emancipated, converts can marry each other. The group of converts, emancipated, bastards, guibeonitas of unknown and collected family can also marry each other.
The imaginary isotopies between the list from Herodotus and those mentioned by Plato and Aristotle show that these enumerations include both an attitude as well as a stratified social structure of socially segregated groups. The passage from Plato we mentioned is remarkable because of the consequence of this segregation: «miserable nameless, who are excluded by reason of their status, political rights» 36 . Because of their state, these individuals lack from «political rights». These texts are written in the third person, but never in the first person, since slaves and workers are semi-voice, mute, etc. In turn, the threefold structure not only expresses a casual and idle list, but reflects a synchronous-pragmatic structure (social imaginary), typical in many Ancient cultures, as mentioned by Herodotus, and . This list show that the different social status depend of the sacral function in the diversity of trades performed by each group, justified by the difference in nature that mediates between the group of Greeks and the group of barbarians, women and slaves, thus maintaining the blood relationships that are to prevail between the different strata of society.
Lists of the emergence of slaves
In the lists mentioned earlier individuals segregated are significant to understand the social structure of ancient societies, and when compared with those found in the Semitic World upon the return from Exile and in the New Testament period. The isotopies between Greek and Semitic lists express in our view a fundamental synchronic aspect: the segregator character of the society in the Old World. This fundamental segregator character is evident, besides the aforementioned lists in the Republic and Politics, other one is found in Herodotus' Histories: «None of the warrior caste followed him, only shopkeepers, craftsmen and peddlers» 38 . A similar list is found in Egypt; Diodorus Siculus says about the slaves working in the mines:
You can not look at those unhappy, they can not even clean their bodies and cover their nakedness, without grieve for their tragic fate. For there is no room any leniency or regard for the sick, the feeble, the elders and women too. Forced to blows, all must continue to work until death puts an end to their torments and misery 39 .
In The Book of the Dead we find a list with a more religious connotation that may well be classified as a social imaginary of marginal people or eschatological list: «I gave bread to the hungry, water to A cistern I fell, but the Almighty took me. I was sold as a slave, but the Lord delivered me. I was taken into captivity, but his powerful hand helped me. I felt burdened by hunger, but the Lord fed me. I was alone, but God comforted me; I was sick, but the Almighty visited me I was lying in prison, but The Saviour took pity on me, in chains I was, but he broke me I was surrounded by slander, but he defended me. I was condemned by the Egyptians, but he saved me from envy of my fellow servants, but he praised me 41 .
The imaginary isotopyes in these texts group to a broad spectrum of marginal individuals based on their status 42 : they belong to groups without political rights. Some groups are characterized as «unfortunate», «miserable», «rogue» and integrate the sick, feeble, elderly, women, children, homosexuals, prisoners, hungry, lonely, imprisoned, slandered and condemned; other groups are mentioned because of their skill: slaves, shopkeepers, artisans, hawkers, cowherds, swineherds, merchants, interpreters, and pilots: these two groups will be classified as 9 regard for the sick, the feeble, the elders and women too. Forced to blows, all must continue to work until death puts an end to their torments and misery 35 .
In The Book of the Dead we find a list with a more religious connotation that may well be classified as a social imaginary of marginal people or eschatological list: «I gave bread to the hungry, water to the thirsty, clothing the naked, a boat to whom lacked one a boat (...) Save me because» 36 . This list is similar to another found in Ap. Soph 7: 4-6 and TestJoseph 1: 4-7. The latter text says:
A cistern I fell, but the Almighty took me. I was sold as a slave, but the Lord delivered me. I was taken into captivity, but his powerful hand helped me. I felt burdened by hunger, but the Lord fed me. I was alone, but God comforted me; I was sick, but the Almighty visited me I was lying in prison, but The Saviour took pity on me, in chains I was, but he broke me I was surrounded by slander, but he defended me.. I was condemned by the Egyptians, but he saved me from envy of my fellow servants, but he praised me 37 ».
The imaginary isotopyes in these texts group to a broad spectrum of marginal individuals based on their status 38 : they belong to groups without political rights. Some groups are characterized as «unfortunate», «miserable», «rogue» and integrate the sick, feeble, elderly, women, children, homosexuals, prisoners, hungry, lonely, imprisoned, slandered and condemned; other groups are mentioned because of their skill: slaves, shopkeepers, artisans, hawkers, cowherds, swineherds, merchants, interpreters, and pilots: these two groups will be classified as ptwco, j and pe, nhj respectively 39 . In addition, it is interesting to study the imaginary isotopyes between the text of Gen 37-50 and TestJoseph 1:1-7. The protagonist speaks in the first person in the text of TestJoseph 1:1-7, but not in Gen 37. In TestJoseph, the protagonist narrates his sufferings in the first person. «I fell... I was sold... I was born... I was overwhelmed... I was just... I was sick... I was imprisoned...». This intertextuality shows that the emergence of the suffering self; the slave, oppressed, sick, imprisoned are established as someone who narrates their sufferings before the Lord/Yahweh, as do the stories of the passion of the righteous. This list represent social imaginary of the groups of poor, blinds, and lames are framed in a cultural transformation of the Middle East. In the words of J. Perkins, «in the Hellenistic period and the early period or the Roman Empire the suffering body became the site of a concern of cultural significance and this gave rise to the creation of a new subjectivity -the self as suffering» 40 . regard for the sick, the feeble, the elders and women too. Forced to blows, all must continue to work until death puts an end to their torments and misery 35 .
The imaginary isotopyes in these texts group to a broad spectrum of marginal individuals based on their status 38 : they belong to groups without political rights. Some groups are characterized as «unfortunate», «miserable», «rogue» and integrate the sick, feeble, elderly, women, children, homosexuals, prisoners, hungry, lonely, imprisoned, slandered and condemned; other groups are mentioned because of their skill: slaves, shopkeepers, artisans, hawkers, cowherds, swineherds, merchants, interpreters, and pilots: these two groups will be classified as ptwco, j and pe, nhj respectively 39 . In addition, it is interesting to study the imaginary isotopyes between the text of Gen 37-50 and TestJoseph 1:1-7. The protagonist speaks in the first person in the text of TestJoseph 1:1-7, but not in Gen 37. In TestJoseph, the protagonist narrates his sufferings in the first person. «I fell... I was sold... I was born... I was overwhelmed... I was just... I was sick... I was imprisoned...». This intertextuality shows that the emergence of the suffering self; the slave, oppressed, sick, imprisoned are established as someone who narrates their sufferings before the Lord/Yahweh, as do the stories of the passion of the righteous. This list represent social imaginary of the groups of poor, blinds, and lames are framed in a cultural transformation of the Middle East. In the words of J. Perkins, «in the Hellenistic period and the early period or the Roman Empire the suffering body became the site of a concern of cultural significance and this gave rise to the creation of a new subjectivity -the self as suffering» 40 . lames are framed in a cultural transformation of the Middle East. In the words of J. Perkins, «in the Hellenistic period and the early period or the Roman Empire the suffering body became the site of a concern of cultural significance and this gave rise to the creation of a new subjectivity -the self as suffering» 44 .
Lists in the semitic world

Lists in post-Exile
During the post-Exile, upon return from captivity we observe a process of Greek and Mesopotamian influences in Israel, which explains that it is no longer the Patriarchs nor the whole people who are the subject of the promises, but that certain groups within Israel are «the rest», «the elected» 45 . It is impossible not to emphasize the importance of the introduction of new eschatological subjects because, it is a literary emergence that reflects a new socio-religious sensitivity never seen before with the characteristics of Jewish prophetic literature. These prophetic lists have the pragmatic function of highlighting a social conflict which not only refers to Palestine but transcends national boundaries and touches on the socio-political structures of the ancient world 46 , while at the same time, they postulate a common destiny for all those secularly marginalized groups. Indeed, one of the synchronous functions of these post-exilic lists is to legitimize certain groups, excluding others. Considering that in antiquity the scribe is usually associated with priesthood, these lists clearly legitimize the segregation between the occupation of scribe, priest and popular occupations.
Utopian-eschatological lists
Similarly to the texts mentioned by J. Jeremias, prophetic lists of anonymous individuals emerge during this period, which claim legitimacy not in the past but in an utopian vision of the promise made by God to his people. We find these lists in Psalms 82: 3-4 and 146: 6-10; Isa 29: 18s; 35: 5s; 42: 7.18; 61: 1-2. These texts are characterized by a series of figures who are recipients of the eschaton announced by the prophetic writing. Lists in prophetic texts such as Isa 61:1 and 29:18-19 show a literary-programmatic nature and presuppose a social inversion of perspective in relation to the assessment of poverty and wealth in Israel. The list that appears in Isa 29: 18-19 reflects an apocalyptic mentality:
That day the deaf will hear the words of the book and, delivered from shadow and darkness, the eyes of the blind will see. 19 The lowly will find ever more joy in Yahweh and the poorest of people will delight in the of the eschaton and establish a maximum metaphorical tension with respect to other Greek-Roman lists and the lists present in pre-exilic text such as Lev 21:17-24. The original meaning of the text of Isa 61:1 is contextualized in relation to the return and the task of national reconstruction; the Third Isaiah strives to announce to people the utopian images of the eschaton. Considering the Greco-Roman context, these lists must necessarily be understood in a metaphorical or ideal sense rather than in a literal sense.
Apocalyptic lists
In apocalyptic literature exists multiple «lists of revealed things» 49 , in which lists of signs and cosmic enigmas, and lists of recipients of salvation are mentioned, e.g. in 1Enoch 41, 1-7; 43:1-2; 60: 11-22; 2 Enoch 23:1; 40:1-13. According to John Collins it is a matter of «cosmological secrets», «all things in heaven and on earth and sea, the course and location of all the elements, the season of the year, the course and mutation days, and the commands and teachings (2Enoch 23:1)» 50 . A long list found in the book iv Esdras 5, 1-12:
Hear concerning the signs! behold, the days are coming and in those days men shall be amazed at very great wonders ant the truth faith shall hide from uprightness. If God will permit, you will see wonders. Here are recipients of the eschaton announced by the prophetic writing. Others lists Cf. Ezr 2: 1-2 «These were the people of the province who returned from the captivity of the Exile, those whom Nebuchadnezzar king of Babylon had deported to Babylon, and who returned to Jerusalem and Judah, each to his own town»; Ezr 2: 62 «These had looked for their entries in the official genealogies but were not to be found there, and were hence disqualified from the priesthood»; Ezr 8: 1 «These, with their genealogies, were the heads of families who set out from Babylon with me in the reign of King Artaxerxes»; Neh 7:5 «Nehemiah 7:5-7 My God then inspired me to assemble the nobles, the officials and the people for the purpose of taking a census by families. I discovered the genealogical register of those who had returned in the first group, and there I found entered: 6 These are the people of the province who returned from the captivity of the Exile, those whom Nebuchadnezzar king of Babylon had deported, and who returned to Jerusalem and Judah, each to his own town. 7 They were the ones who arrived with Zerubbabel, Jeshua, Nehemiah, Azariah, Raamiah, Nahamani, Mordecai, Bilshan, Mispereth, Bigv». After the third vision, the earth shall be disturbed and suddenly the sun shall appear by night, and the moon by day. And blood shall drip from wood, and speech shall be heard fron stone, and peoples shall fight with peoples; and workers of signs shall hold power, and tellers of tales shall be mighty; and at that time, the sea shall often be moverd in various places, and there shall be abysses, and atmospheres shall be changed; and the birds of heaven shall change their places and the sea of Sodom shall swarm with fish; and fire shall be sent forth often, and a sign shall be born of women; and men shall fight with another, sons with fathers and fathers with sons, mothers and daughters opposed to one another 51 .
The angel enumerates a series of riddles or signs, Ezra asking about its meaning in view of the inability of the visionary claim to know the wisdom of the Most High (v.40). Also 1 Enoch 69: 15-21; We found at Qumran lists of trees used to burn the burnt offering on the altar (1Enoch 28-30; TestLevi 18:23; Jub 21:12). We also find lists that are intended to explain an astrological system, as well as in 1Enoch 78: 1-2; 82: 13-15, in the latter it is the names of the cosmic guides that separate the four seasons: «These are the names of the guides fixed separating all four seasons: Meljiel, Helenmelek, Meleyal and Natel» 52 ; this list and the like are intended to articulate an astral system that explains the operation of the seasons, months, weeks and days.
Function of apocalyptic lists
In the book of 1 Enoch are found several lists of names of angels; they meet both an aethiologic as anthropological role, explaining the causes of diseases such as psychic functioning, and e.g. in 1Enoch 6. 5-8 (69.1-3. 4-12) . There are lists of Fallen Angels, angels loyalty to Yahwéh; «these were the names of their leaders: Semyaza was supreme commander». There are also lists of the Holy angels and in 1Enoch 20: [1] [2] [3] [4] [5] [6] [7] , the name of the holy angels who watch; which their function, according to Alejandro Diez Macho, is to be pastors or leaders of the destinies of nations. They are the representatives in heaven of the kingdoms of the earth 53 ; just as the demons, the angels are organized as a whole, a realm where every angel is the representative of a kingdom of the earth. Just as the demons, the angels are organized as a whole, a realm where every angel is a kingdom of the earth. Besides, they exists lists of impious and righteous, e.g. the names of impious (CD-A v, 18 Jd 1,11) or elected are predetermined from the start, therefore this lists explain the origin of diseases, pests, and poverty in history; and explain the dynamics of the evil in history. The first places, of these lists have a function to answer the issue of theodicy. In second, they show a social compression: the military structure as a model of understanding violence and sin. In connection with the psycho-anthropological function, a good example is TestRuben 2: 1-3.4-8.3:1-8; these lists delivered an explanation of the psychic-anthropological operation.
Eschatological lists in Qumran
Various Qumran texts mention lists of astronomical mysteries and names of angels. We also find some texts such as 4Q339 and 4Q340 that mention lists of false prophets and lists of names. We find as well other lists on the segregation or participation of the people in the community. In text such as CD-A col. ii: 9.13 «their names were established with precision» 54 , and CD-A, col. iv: 5 «Here is the detailed list of their names, according to their genealogy and the age of its location and the number of their sufferings and years of residence and details their deeds» 55 . The Qumran community believed to be the salvation of the community for the will of God. Texts as 4Q269 7; 4Q272 1, col ii-ii; 4Q273 4, col. ii; and fr. 10 col. 
Lists of sufferers in christian writings
As we have already noted, in the biblical texts a multitude of suffering individuals become protagonists of history as recipients of God's action and his kingdom, e.g. in Mark 3: 16-19; Matthew 15:30; 25:31-36.
Multiple utopian-eschatological lists
Texts such as Luke 4: 18; 14:13; 14:21 and Luke 7: 22-23 show lists of individuals that respond to the prophetic belief in the predestination of the subjects of the eschaton that is developed in apocalyptic movements; but the determinism is in the synoptic gospel is not the same as it is shown in texts such as CD-A col. ii, 9.13 «their names were established with precision», and CD-A, IV: 5 «Here is the detailed list of their names, according to their genealogy and the age of its location and the number of their sufferings and years of residence and details their deeds» 62 . In different way, in the saying of Luke 7: 22-23 said:
22 Then he gave the messengers their answer, 'Go back and tell John what you have seen and heard: the blind see again, the lame walk, those suffering from virulent skin-diseases are cleansed, and the deaf hear, the dead are raised to life, the good news is proclaimed to the poor; 23 and blessed is anyone who does not find me a cause of falling.
Similarly, the passage in Luke 4:18-19 «18 The spirit of the Lord is on me, for he has anointed me to bring the good news to the afflicted. He has sent me to proclaim liberty to captives, sight to the blind, to let the oppressed go free, 19 to proclaim a year of favour 62 F. García Martinez, The Dead Sea Scrolls, 557. the congregation, for the holy angels» 66 . The list in Qumran is eschatological, echoing Lev 21: 17-24. It is a realized eschatology as shown by the expression for the angels of holiness are among the congregation; it is an commensality eschatology, the Kingdom of God is already among us! According to James Dunn, the text of Luke 14: 13-21 «When you give a feast, invite the poor, the crippled, the lame and the blind» expresses that: «the closeness of Luke terminology used in the Qumran suggests quite strongly that Jesus gave his exhortation in view of Qumran» 67 . In both cases there is commensality, but in the case of the Qumran list it is a commensality from which the marginal individuals listed therein are excluded, whereas in the Lucan text commensality consists precisely of those who are excluded in the text of Lev 21:17-24 and 1Q28a. The Jesus commensality with the poor and sinners is inserted as requisite for participation in the Kingdom of God, whose eschatological subjects, i.e. the mediators of the Kingdom are enumerated in these lists developed in propheticapocalyptic movements: that is, the suffering selves becomes an active and political self.
The use of these lists of eschatological subjects expresses the reality of that utopian formulation. The elects of the new covenant are the excluded and secularly suffering self. The emergence of the Kingdom is a reality in the person of Jesus, so it is not a coincidence that the story of Luke 7: 22-23 adds that «at that time Jesus healed many of diseases, plagues and evil spirits; and to many blind He gave sight» (7: 21). However, the fact that the proclamation of the Gospel is addressed to people such as the blind, lame, lepers, and deaf shows the prophetic conviction that surfaces upon the return from exile; the so-called eschatological inversion is fulfilled when God chooses characters paradoxically disgraced in the ancient world as agents of the eschaton. 37 Then the upright will say to him in reply, «Lord, when did we see you hungry and feed you, or thirsty and give you drink? 38 When did we see you a stranger and make you welcome, lacking clothes and clothe you? 39 When did we find you sick or in prison and go to see you?» 40 And the King will answer, «In truth I tell you, in so far as you did this to one of the least of these brothers of mine, you did it to me».
The two texts coincide in three passages: «For I was hungry and you gave me food. Sick and you visited me; in prison and you
